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Henry Corbin mostly in the later years 
of my studies, but this acquaintance 
continued for a very long time.

Apparently, Mr. Corbin was initially 
strict with you. What was the reason 
for this?
Yes, initially, they were strict with me, 
but later, a kind of friendship and col-
laboration developed between us. 
Corbin was more informed than one 
could imagine. He had a vast amount 
of knowledge about Suhrawardi, Mulla 
Sadra, and Avicenna, and his mastery of 
our culture astonished me. Whether it 
was to our advantage or disadvantage, 
I don’t care because I am not optimistic 
about the intentions of the West, but in 
terms of the information they possess, it 
is incomparable to what we think. Their 
knowledge about art, philosophy, mys-
ticism, and more is far greater than what 
we imagine.

What is our problem? Why don’t we 
reach this level of understanding?
We lack a method, and we have made 
ourselves prisoners of the West. One of 
the factors of our decline is language.

Is there self-awareness regarding 
this captivity?
Our society is not aware of this captivi-
ty. Some of our professors believe that 
using foreign terminology will enhance 
their credibility. I reiterate, we are not 
a colony; we are learning a language 
to gain knowledge, and we must learn, 
read, and preserve ourselves.
We need to be determined in this path; if 
we genuinely commit to it, we will suc-
ceed.

What relationship should we estab-
lish between this past and moderni-
ty?
We must consciously recognize its pos-
itive and negative aspects. In this path, 
awareness is essential, and we need to 
take steps. We have a rich past in liter-
ature, poetry, art, etc., and in defending 
this, we must have complete unity with 
each other.

Returning to the previous discus-
sion; how was the situation during 
the subsequent periods, namely, 
postgraduate and doctoral studies?
During my master’s, I worked on Kant. 
I insisted on working on a great philos-
opher to know him thoroughly so that 
when I returned to Iran, I wouldn’t be at 
a disadvantage. My thesis wasn’t excep-
tionally brilliant but rather an ordinary 
one written by a young foreigner who 
genuinely wanted to learn, and indeed, I 
wanted to learn. Eventually, I completed 
the thesis.
After completing my master’s, I re-
turned to Iran and, after some time 
teaching at the then Higher Education 
Institute, returned to Paris for a Ph.D. 
My doctoral thesis had a comparative 
nature. Although it wasn’t compulsory, 
they suggested choosing a topic related 
to Iranian tradition and somewhat com-
parable to the West. I chose “Afzal al-Din 
Kashani” and compared it with some 
Western Illuminationists.
You taught Kant in Iran for about 50 
years. How beneficial do you find at-
tending these classes and revisiting the 
topics for yourself?
I mostly taught during my master’s. 

Sometimes I would also teach French 
texts during the master’s program. 
Perhaps, in terms of expanding philo-
sophical knowledge, it wasn’t initially 
very impactful, but in teaching, I gained 
self-confidence. Teaching itself is a skill 
that relies on more than just the teach-
er’s knowledge. This skill comes only 
through practice and experience.
The benefit of teaching is that you gain 
mastery, and you also address your own 
shortcomings. Identifying shortcom-
ings prompts you to read more. In my 
opinion, a philosopher must primar-
ily be a researcher. A philosopher only 
finds themselves in the university and 
the class; they discover their person-
ality. Even one can say that a philoso-
pher is a student and not a teacher. As I 
mentioned, if our universities are not as 
they should be, one of the reasons is the 
neglect of philosophy. If physics, chem-
istry, etc., have problems, it’s because 
philosophy is not considered. Philos-
ophy teaches the same education. Phi-
losophy is the spirit of education. Phi-
losophy is the fundamental license for 
establishing universities. If you neglect 
this aspect, maintain the form but lose 
the content.
If universities allow students to work 
on philosophy as I suggest from the be-
ginning of entering university, progress 
in scientific centers will truly be real-
ized. Individuals can learn to become 
students from philosophy. If someone 
asks you why you study philosophy, 
you should say it’s because we want to 
become students. Philosophy awakens 
the love for learning. In my opinion, this 
is the only way. So, if someone speaks 
against this meaning, betrays it, or 
doesn’t understand it, at the same time, 
we shouldn’t forget to diagnose the 
damages of this field.

When did you start writing your 
books?
I wrote articles, travelogues, etc., in 
French in Iran for a period, some of 
which were also published in France. 
However, these writings had more of 
a literary inclination and were in line 
with my personal taste. But my main 
work began when I published my phil-
osophical books, notes, and research in 
Persian.
With this work, my Persian writing im-
proved, and I could edit my work. Prop-
er learning leads to progress, but prac-
tice is necessary. Always writing and 
repeating allowed me to master myself, 
and from then on, I went ahead with a 
plan and knew what I wanted to say, re-
sulting in a series of my books.

From your perspective, what book 
has contributed to your popularity 
among university students and intel-
lectuals?
The book that made me popular is “Crit-
ical Philosophy of Kant,” which, in fact, 
was part of my master’s degree syllabus. 
This small book has now reached its 
seventh edition. Anyone starting to read 
Kant usually begins with this book. It 
has its flaws, is incomplete, and only fo-
cuses on Kant’s theoretical and ethical 
philosophy. It does not delve into Kant’s 
views on art. However, it has a merit, as 
I’ve learned through my students, that 
readers find a connection with Kant af-
ter reading this book.
Apart from Kant, I’ve worked on several 

other Western philosophers, including 
Hegel; many articles and books about 
him have been published by me. I also 
wrote a book about Descartes. If you 
study philosophy in Paris, you can’t ig-
nore Descartes, the national philoso-
pher of the French. Although Descartes 
lacks the depth of Hegel or even Leibniz, 
he holds great importance for entering 
the thought of the new Western era.
I have worked on these philosophers 
and have other books, mostly collec-
tions of articles, with the best being 
“Philosophy and the West.” During a 
time when there was no one to teach the 
history of philosophy at the University 
of Tehran, I was compelled to teach it. 
The class notes evolved into the book 
“Philosophy of History,” which has been 
reprinted more than three times.
In the period of my retirement, I de-
cided to shape my works, and some re-
cent books are among my best works in 
Western philosophy.

let’s move on to another one of your 
books titled “Iranians’ Familiarity 
with New Western Philosophies.”
This book is exceptionally significant 
because it is not merely philosophical; 
it also holds a historical aspect and, in 
a sense, is an interdisciplinary book 
between philosophy and history. Con-
sidering that my field is Western philos-
ophy (though I have worked on Iranian phi-
losophers), I thought about how Western 
philosophy entered Iran. Did it enter 
correctly or incorrectly? And what are 
its historical roots in Iran?
Summing up, if I were to address these 
questions, I would say that the French 
consul in Iran during the Naser al-Din 
Shah era, Count de Gobineau, had a 
profound interest in Iran. He traveled 
extensively in Iran over six years and 
wrote important books about Iran. 
One of these books, “Safarnameh” (trav-
elogue) was his travelogue. Another, 
“Beliefs of Iranians” () dealt with Irani-
an beliefs, and a third book was about 
Iranian stories, which Sadeq Hedayat 
used as inspiration for some of his short 
stories.
Gobineau first thought about translat-
ing a Western philosophical book into 
Persian. He had students from the up-
per classes of Tehran who came to him 
interested in discussing Hegel, Spinoza, 
and more. He saw that talking about 
Hegel without an introduction in Iran 
was not beneficial. He believed that 
Iranians’ understanding of the new 
era in the West would come through 
an understanding of Descartes. So, on 
his orders, Descartes’ book “Discourse 
on the Method of Rightly Conducting 
One’s Reason and of Seeking Truth in 
the Sciences” was translated into Per-
sian as “Molalazār,” which is related to 
a Jew named Malebranche. They called 
it “Hekamat-e Naseriye” (Naserian Phi-
losophy), and instead of Descartes, they 
wrote “Descartes” They did not even 
use Descartes’s name correctly. This 
lithographic book was printed, and a 
few copies of it can still be found in Iran.

Now, in your opinion, what is the pre-
cise solution for resolving today’s 
problems?
We have a rich tradition, which is valu-
able. However, boasting about the past 
ignorantly is not useful. Denying the 
past is also not helpful; we need to un-

derstand the past correctly. I once saw 
a well-kept palm grove during a trip to 
Bushehr. We walked there, and a man 
selling food explained some details 
about palm trees to us. Later, I thought 
about what he said: “If we cut the top of a 
palm tree and do not allow it to grow, its 
roots will dry up. Culture is similar to a 
palm tree.”

You believe philosophy has a cultural 
aspect for you. Could you elaborate a 
bit more?
Yes, philosophy is the root and depth of 
culture. It is not superficial and cannot 
be dealt with concerning appearance 
and commands. I am not telling you to 
read philosophy. If you want to read su-
perficial philosophy, don’t read at all. 
This type of philosophy reading is fruit-
less. If you read, read correctly. During 
the Qajar period, individuals tried to 
find the right path. They understood the 
issues but could not reach a desirable 
outcome.
Today, many translated books might 
not be good; translators, partly English, 
partly French, etc., engage in this. Some-
times the given opinions are not accept-
ed. They do not know that having a little 
knowledge of English is not enough to 
translate a philosophical text. Let me 
read you an expression from the intro-
duction to my unpublished book called 

“Later Platonists (from Adrastus to Victori-
nus)”: “If we become interested in phi-
losophy merely for the sake of learning 
and understand the fundamental point 
that correctly comprehending issues 
is more important than reaching hasty 
and superficial solutions, we can learn 
very valuable points from philosophy. 
For example, we must be students and 
remain students. With contemplation on 
this matter and understanding its main 
meaning, it can be assured that you have 
received the reward for your efforts and 
have deeply learned from the philosophy 
field, and for this reason, if they ask us 
why we are learning philosophy, we can 
simply answer, without hypocrisy and 
pretense, that we are learning philos-
ophy because we are determined to re-
main researchers and seekers through-
out our lives. With this response, we have 
stated the essence of the matter and do 
not need to say anything further.”
We must think about our culture. One 
day, you will see that we have managed 
to extract a great culture from our past, 
Insha’Allah.

This interview has been published for 
the first time in Kheadnameh mag-
azine (No. 149) in Persian language, 
which is being published in English 
language for the first time due to the 
importance of its content.


