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1. It appears that the order to at-
tack the Dahieh district of Beirut 
on September 27, 2024, was given 
by Netanyahu himself during his 
speech at the United Nations. In 
that speech, Netanyahu explicitly 
stated that the process of nor-
malizing relations with regional 
countries, especially Saudi Ara-
bia, had reached positive mile-
stones until the October 7 Hamas 
attack pushed this normalization 
to the sidelines. In this context, 
Ismail Haniyeh, Seyyed Hassan 
Nasrallah, and other martyrs ac-
companying them were martyred 
in a conflict whose immediate 
outcome was the rejection of nor-
malization between the Zionist 
regime and regional countries.
2. The idea of normalizing rela-
tions between the Zionist regime 
and Islamic or Arab countries, 
particularly in West Asia (the Mid-
dle East), has been one of the most 
important strategies of the regime 
in recent years. To understand 
the significance of this idea, one 
must consider the confrontations 
of said countries during the wars 
of 1948, 1967, and 1973 with the 
Zionist regime. These initial in-
tense confrontations, through a 
process of attrition and compro-
mise, eventually led to the 2008 
war between Hezbollah and the 
Zionist regime. This process ulti-
mately resulted in the adoption 
of normalization policies by some 
Islamic and Arab countries with 
the Zionist regime, as seen in the 
Camp David Accords of 1978 with 
Egypt, the 1983 agreement with 
Lebanon, the 1994 peace treaty 
with Jordan, the Abraham Accords 
of 2020 with the UAE and Bahrain, 
and even the laying of the ground-
work for a similar agreement with 
Saudi Arabia before Operation 
Al-Aqsa Storm on October 7, 2023. 
Thus, over approximately half a 
century, we have witnessed a shift 
from military confrontation to the 
normalization of relations and 
friendly cooperation between the 
Zionist regime and some Arab and 
Islamic countries.
But on what basis does the project 
of normalization rest? More pre-
cisely, what process has occurred 
in the last two to three decades in 
the aforementioned Islamic coun-
tries of the region that has led 
them, both politically and socially, 
to move from military confronta-
tion to the normalization of rela-
tions? If we consider the motiva-
tion behind the conflicts and wars 
prior to normalization by Islamic 
countries to be the incompatibili-
ty of the idea of political Zionism 
with Islam or even Arab nation-
alism, what fundamental process 
had taken place that had resolved 
this incompatibility for a while? 
What cognitive or fundamental 
idea had changed so that the hos-
tile incompatibility between Jew-
ish Zionism and Islam turned into 
the normalization of relations?

3. It seems that this shift and 
change in direction cannot be 
explained solely in terms of polit-
ical relations as the fundamental 
transformation — from military 
and wartime confrontation to the 
normalization of relations based 
on friendly cooperation — re-
quires a comprehensive expla-
nation and public persuasion of 
Arab and Islamic societies, and 
thus, an explanation based on a 
grand social and political narra-
tive. To understand this funda-
mental transformation, we must 
pay special attention to the foun-
dations of the formation of Jewish 
Zionism in Israel.
According to the logic of divine 
religions, the most significant 
challenge faced by the prophets 
in fulfilling their assigned mis-
sion was in calling their people to 
the path of God. In other words, 
all the hardships and difficulties 
endured by the prophets arose 
when the issue of “calling” the 
general public to God and divine 
religions was at stake. As long as 
a prophet was personally inclined 
toward a religion, there was no 
significant problem, but all the 
troubles — from persecution to 
execution — occurred when the 
prophets called the general pub-
lic to their religion. In this sense, 
it can be argued that these prob-
lems arose when the religion of 
each prophet became a political 
religion. However, political re-
ligions, each in their own time, 
made such calls in the language 
and wording of their era.
According to a hadith from Imam 
Hadi (AS), the miracles of Jesus, Mo-
ses, and the Prophet of Islam (peace 
be upon them) were all appropriate to 
the conditions of their time. How-
ever, considering the evolutionary 
process of religions, a new religion 
abrogates the previous one and is 
sent to perfect it. Therefore, given 
the role of Sharia in establishing 
social and political order in each 
religion, the issue revolves around 
the logic governing large-scale 
political and social relations that 
determine the overall happiness 
of humanity in each historical 
religious period. This is why the 
lives of followers of Judaism or 
Christianity among Muslims are 

respected, as long as they do not 
engage in proselytizing, forming 
governments, or opposing Islam-
ic Sharia within Islamic society; 
although they are invited to Islam. 
In other words, what happens in 
the rule of abrogation of religions 
is the abrogation of the laws of the 
previous religion due to the ex-
haustion of its historical capacity 
to create a comprehensive histor-
ical order for guiding humanity. 
Considering this evolutionary log-
ic, the continuation of a religion 
in a period when its capacity has 
been exhausted and a new reli-
gion has been revealed, especially 
in terms of proselytizing and pol-
itics, is reprehensible because its 
proselytizing capacity has ended, 
and relying on proselytizing based 
on the logic of that religion means 
violating the rule of human evolu-
tion and disrupting the historical 
order that God has intended for 
humanity.
4. The capacity of Judaism and 
Christianity to call humanity to 
the truth, in terms of official histo-
ry, began in the early 7th century 
AD, coinciding with the advent of 
Islam. However, according to the 
analysis of the famous German 
philosopher Leo Strauss regard-
ing Spinoza’s views, the solution 
of European thinkers to prevent 
the Islamization of Europeans was 
to find a way to revive the political 
and social capacity of Judaism and 
Christianity in the world known as 
the modern world. As we know, 
the modern world is secular, and 
the secular world has taken a 
neutral position toward divine re-
ligions. In this context, as Spinoza 
stated, if the Jews have not already 
weakened their religious founda-
tions, he deeply believes that, giv-
en the fact that human affairs are 
changeable, they will once again 
regain their sovereignty in a favor-
able situation. Strauss considers 
this Spinozian point as a complete 
“substitution of a purely political 
solution for the miracle of redemp-
tion toward which men can con-
tribute”. Strauss sees this moment 
as the birth of the idea of Jewish 
Zionism, in which a new possibility 
(unlike possibilities based on divine religions) 
is defined for reviving a this-world-
ly narrative of political Judaism. At 

this moment, a paradoxical event 
occurs. Judaism, relying on secular 
politics or the secular world, can 
revive its proselytizing capacity, 
and the idea of Jewish Zionism is 
formed.
The inherent contradiction of the 
idea of political Zionism immedi-
ately becomes the “Jewish Ques-
tion” for 19th-century thinkers. 
Bruno Bauer, in his 1843 book 
The Jewish Question, reveals this 
contradiction in the relationship 
between Judaism and their re-
fusal to submit to the modern 
secular state. Jews, due to their 
religious belief in the uniqueness 
of the Jewish race and its chosen-
ness, cannot accept a secular state 
based on democracy. The Jewish 
Question was also “incompatible” 
with the idea of secular democra-
cy. The Spinozian idea sought to 
unify Jews and Christians under 
liberal democracy, but Jews, not 
due to a conflict with the secu-
lar nature of the modern world 
but because of their belief in the 
chosenness of the Jewish people, 
could not submit to the idea of 
democracy, because, assuming 
unification, enduring suffering for 
Judaism would become meaning-
less, while the chosenness of the 
people of Israel [in the eyes of Jews] is 
certain and absolute. A unified, 
homeless Jew had nothing but 
himself to confront hostility and 
humiliation. The complete reali-

zation of social equality required 
the complete erasure of Jews in 
terms of their Jewishness. Unifica-
tion [resulting from secularism] was the 
most disgraceful fate for a people 
who had gone from the house of 
bondage to the desert of Sinai and 
were simultaneously prevented 
from entering the land of the Pal-
estinians.
According to Strauss’s analysis, 
this Jewish stance was the most 
important factor in the complex 
situation of Jews in the first half of 
the 20th century, especially from 
1933 to 1945 in Nazi Germany, 
which hindered the formation of 
a secular German state.
5. Europeans, to resolve this on-
tological contradiction of the 
Jewish people, sought to transfer 
this contradiction to Islamic soci-
eties. This transfer initially began 
through one of the most secular 
aspects of human life, namely land 
purchases, but quickly expanded. 
Since contradictory behavior in 
human life sooner or later leads 
to ontological violence, Jewish 
Zionism, in the Islamic world, 
which was fundamentally alien to 
secularism, quickly turned into a 
machine of violence.
In this regard, the most signifi-
cant factor behind the violence of 
the past century by Israel should 
not be attributed to Judaism but 
to the inherent contradiction of 
the idea of Jewish Zionism, which 
has attempted, in an inherently 
contradictory combination, to 
revive the non-existent histori-
cal capacity of Judaism to call all 
humanity to the truth in the sec-
ular space of the modern world. 
However, after the relative estab-
lishment of this regime, which 
has always been accompanied 
by numerous acts of violence, the 
spread of secularism to Islamic 
countries could have reduced 
the level of violence. Therefore, 
in the past decade, the Zionist 
regime has tried to extend sec-
ularism and all its implications 
in the region, effectively carrying 
out its historical proselytizing 
through the call to secularism. 
It is no coincidence that most 
countries in the region that have 
accepted normalization have 
embraced secularism more than 

other Islamic countries. In these 
countries, a significant boundary 
has been drawn between Islam 
and culture, politics, economy, 
science, and the like, and thus, by 
adopting a secular narrative of 
Islam, all conflicts are considered 
resolved there.
However, the most significant 
risk that the countries of the 
resistance axis cannot accept, 
and therefore will be in endless 
conflict with Israel and Jewish 
Zionism, is the conflict over the 
survival of Islam as a religion 
with a global proselytizing capac-
ity, which abrogates this capac-
ity in past religions. Apart from 
this view of Islam, which can be 
pursued in the idea of “political 
Islam,” conflict with Israel is not 
very reasonable. But it is through 
commitment to this political nar-
rative of Islam that Islam can be 
the religion that calls all humanity 
to the truth and, of course, enters 
into serious conflict with Jewish 
Zionism.
Thus, it is only here that the 
boundary between truth and 
falsehood becomes clear, and 
truth and falsehood or good and 
evil are not forgotten under the 
process of secularism. If we con-
sider the fundamental logic of 
divine religions to be adherence 
to inherent truth and inherent 
falsehood, from this perspective, 
this conflict is essentially a con-
flict over the death of truth or its 
revival and survival. Here, secular 
processes, which initially advo-
cated the elimination of violence 
in religious conflicts, succumb to 
any form of ontological violence, 
and the clear result of ontological 
violence is only one action: as-
sassination; the assassination of 
Seyyed Abbas Musawi, the assas-
sination of Haj Qassem Soleimani, 
the assassination of Abu Mahdi 
al-Muhandis, the assassination of 
Ismail Haniyeh, the assassination 
of Sayyed Hassan Nasrallah. All 
of them were heralds of calling 
humanity to peace and Islam and 
submission to divine truth, and 
they were victims of the secular 
logic of Jewish Zionism in Israel.

The article first appeared in Persian 
in Vatan-e Emrooz.

Scholar

By Mohammad Reza 
Ghaemi Nik

O P I N I O N

Nasrallah; martyr of normalization of relations

counterattacks, still command-
ing its forces, and still operating 
with strategic precision.
This ability to swiftly recover 
from setbacks is a hallmark of 
Hezbollah’s long-term resilience 
strategy. Unlike conventional 
state armies, which rely on hi-
erarchical command structures 
that can be crippled by the loss 
of a leader, Hezbollah operates 
within a highly coordinated yet 
decentralized framework. The 

party is designed to withstand 
the loss of individual figures 
because its strength lies in its 
ideological foundation, institu-
tional framework, and deeply 
ingrained strategic adaptability.

Reshaping political 
equation in Lebanon
Beyond its immediate military 
and strategic implications, the 
funeral also had a significant 
impact on Lebanon’s internal 

political landscape. Hezbollah 
has long played a dual role — as 
a resistance movement against 
Zionist aggression and as a key 
political actor within the Leba-
nese state.
Following this event, Hezbollah 
subtly but decisively shifted the 
responsibility of addressing the 
five occupied points in southern 
Lebanon to the Lebanese gov-
ernment. By allowing the state 
to take the lead in dealing with 

external mediators and handling 
the issue of occupation, Hezbol-
lah reinforces the notion that 
it does not operate outside the 
Lebanese political framework 
but within it.
This move achieves two prima-
ry objectives. First, it forces the 
Lebanese state to acknowledge 
that the “people, army, and resis-
tance” equation is the only via-
ble framework for safeguarding 
national sovereignty. Second, 

it signals to the international 
community that Hezbollah is not 
a rogue actor but a legitimate 
national force operating with-
in Lebanon’s broader political 
structure.
The funeral of Hezbollah’s 
martyrs was not a moment of 
weakness but a testament to 
the movement’s resilience, dis-
cipline, and strategic depth. It 
demonstrated that Hezbollah 
remains firmly in control, that 

its base is as committed as ever, 
and that its adversaries have 
fundamentally miscalculated its 
staying power.
Far from marking the beginning 
of the end, this occasion sig-
naled the start of a new chapter 
in the resistance — one in which 
Hezbollah, despite all efforts to 
weaken it, continues to evolve, 
adapt, and assert itself as an un-
yielding force in the struggle for 
liberation.

Israeli Prime Minister Benjamin Netanyahu adjusts his skull cap after speaking at a special session of the Knesset to approve and 
swear in a new cabinet, in Jerusalem on December 29, 2022.
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A group gather carrying the poster of the slain leader of Hezbollah Sayyed Hassan Nasrallah and chanting slogans following the 
confirmation of his death on September 27, 2024.
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